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Introduction 

 

One of the sources of learning in Islam is the Sirah (conduct) of the infallible guides (a). 

Meaning, other than their words, their life, practice and ways are also a source of education.  

 

Unfortunately, however, we have neglected their conduct and way in the same way we have 

neglected the Qur'an. Their conduct has been made specific to them, and the masses have 

assumed that we cannot imitate them since these are the manifestations of their station, and such 

stations are not possible for us to aspire towards. We have given them a separate and 

unrelated place to us, one in the heavens and skies. If this were really to be the case, then God 

may as well have sent angels to guide us. The Prophet (s) and Imam Ali (a) were both perfect 

humans, but with all this human perfection, they still experienced hunger, ate food, needed sleep, 

and expressed their affections. If, for instance, Imam Hussain (a) did not have human affections 

or emotions, then patience in the face of martyrdom and what fell upon his family and 

companions, would not be considered a form of perfection for him.  

 

The infallible guides not only have all the human emotions and affections, but in fact have a 

more intense level of them. Nonetheless, for the sake of God, they control all of them. If they 

were not this way, they could not act as the guides and role models for people.  
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The Meaning of Sirah and Its Types 

 

One of the blessings that the Muslims benefit from is that many of their Prophet's (s) actions and 

statements have been recorded in history. This is a source of honour and distinguishes the 

Muslims from other faiths. Having this information recorded, it leaves no doubt that other than 

the words of the Prophet (s), his actions and conduct should also be a source of emulation and 

inspiration for us.  

 

The words of the Prophet enjoy a great amount of depth, and at times it is necessary that they be 

explained for others so that the depths of the meaning can be understood.  

 

This is also true for his actions; they too require interpretation and a deeper consideration so that 

there essence may be understood. This means the Prophet (s) is the central point from which we 

must extract a guideline of how to live.  

 

Sireh in the Arabic language comes from the root word S-Y-R 'Sayr' (سیر) which means to walk, 

move, or traverse. Sireh means the method and type of behaviour or conduct.  

 

The majority of books we have in regards to the life of the Prophet (s) are not in fact about his 

way of life and conduct, but rather just a collection of his actions. Method and style is a matter of 

utmost importance when discussing behaviour. Style and methodology is what separates poets, 

artists, thinkers and scholars from one another. A scholar can have a rational method while 
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another can have an experimental, or one may be heavily dependent on intellectual proof, while 

another on textual.   

 

The conduct and behaviour of various groups in society is different, and sometimes particular to 

that group. Rulers, philosophers, prophets all have their own particular styles. The majority of 

common people however do not have a strict or particular style of living. They have goals in life, 

but not a particular and defined method to reach those goals. Sometimes they rely on their 

intellect and reasoning, other times their experiences, and at times their emotions. There is no 

clear logic behind their strategy. The Sirah of the Prophet (s) is his strategy; it is the method he 

applied in life to achieve his goals and objectives. 

 

Uncovering the methodology and strategies of the Prophet (s) can help us implement his ways in 

all the different walks and dimensions of life, including his approach to political or social issues.  

 

Practical Reason 

 

A question arises as to whether a person can live their whole life based on an established and 

coherent set of logical principles that outline the reasons behind their actions – a unified system 

of practical reason. Marxists believe this is not possible, saying that social circumstances change 

practical reason, and that people develop alternative principles based on their social conditions. 

The crux of this view is that people act based on their personal interests. This is an insult to the 

makeup of man and defies the perfection he can attain through the choices he makes.  
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An examination of Islam’s history proves the invalidity of the above claim. The prophet that was 

in the Sha'b of Abu Talib is no different to the prophet that ruled Medina or conquered Makkah. 

The lifestyle of Ali (a) when he was working in the fields and orchids is no different to the life of 

Ali (a) when he became the ruler of the Muslim world. This is not only limited to the infallible 

household, but also their students such as Salman or Abu Dhar. Salman was the same when he 

was the companion of the Prophet (s) with no position or power as he was when he became the 

governor of Mada'in, the capital of conquered Iran. Uthman, the third caliph, was not able to buy 

Abu Dhar with any amount of money or promises of a new life. Abu Dhar remained true to his 

principles. In more recent times, the likes of Shaykh Ansari can be taken as examples of people 

with set values and principles, who did not change their ideals based on their social position. 

Shaykh Ansari, who became the leading religious authority in the Shia world, at the time of 

death was no different to the Shaykh Ansari who entered in Najaf as a young student from 

Dezful (a city in Iran).  

 

The Prophet (s) is the most complete example of the reality that shows people can remain true to 

their principles, and not allow social positions to alter their values through following a defined 

system of practical reason.  

 

Of course, this change is regarding values, ideals and principles, not knowledge, spiritual station 

or behaviour (particularly regarding the non-infallible examples).  
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According to Islam, a believer can become as a mountain, unmoved by the changes of the wind 

and not affected even by the strongest of them; personal interest and individual benefits. If a 

person establishes strong principles for themselves, and remains true to them, they will not 

change their principled stances based on possible benefits of various social stations.  

 

It must be clarified, however, that what is meant is not that only one method or approach be 

adopted and applied. Followers of various epistemic schools accept only a particular mode of 

argumentation, proofs or research. Rationalists may reject experientialism and vice versa. The 

different schools at times, completely reject the methods and approach of the other, believing 

only there’s to be correct. This approach it self is incorrect and problematic. Every method and 

tool has its place. In particular situations it is correct to use rational proofs, while in 

others, experiential evidence is needed. Although, of course there are certain methods that are 

completely rejected because they have no intellectual or scholarly value. As an example, 

imitation has no place in the rational sciences, or superstition in others.  

 

In the study of the conduct and practice of the infallible, we want to see the tools they used and 

principles they abided by, which formed their practical reason.   

 

Sirah and Relativity of Morality  

 

If we reject the possibility of unicity of practical reason, then the idea of role models and 

exemplars ceases to exist. It would no longer make sense to try and imitate or liken oneself to the 
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perfect man (in this case the Prophet), since one could say that this individual lived over a 

thousand years ago, and I am not in the same circumstances, times or surroundings as him to 

imitate him or strive to be like him. As a result, no person can be a role model for another (unless 

their conditions are the same in every regard).  

Related to this discussion is the idea that ethics and morals are relative, and alter with time and 

space. That is to say that in a particular time, it is possible that an act be morally correct and 

likeable, whilst in another time or place, the same act be immoral and disliked.  

First, we present the actual claim and later we will offer explanations. The claim is that the 

primary principles of ethics, morality and humanity are in no way relative, but in fact absolute. 

However, the secondary criterions for the above are relative.  

 

In the life and conduct of the Prophet (s) and infallible Imams (a), we see that there are some 

principles that are void and invalid. The Prophet (s) and Imams never applied these principles in 

any of the conditions they found themselves experiencing. According to Islam, these principles 

are disliked and wrong in all circumstances.  

 

Before continuing, we would like to mention one of the differences between the Shias and 

Sunnis. The Shias have a capital and treasure that is not possessed by the Sunnis, and that is the 

Sirah of the infallible Imams. The Sunnis only have the twenty-three years from the life of the 

Prophet (s) to evidence, while the Shias have the rich addition of the lives of an infallible in 
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various ages under differing circumstances. In total, the Shias have an approximate of 

two-hundred and seventy-three (273) years of infallible guidance.  

The Sunnis are limited to the scenarios and situations faced by the Prophet (s) alone.  

 

The Invalid Principles  

There are some principles that we never see being applied from the time of the Prophet (s) to the 

period of Imam Askari (a), hence we understand with certainty that these principles have been 

rejected in all circumstances and conditions.  

These invalid principles are:  

 

1) The Principle of Treachery/Betrayal.  

Some people believe that there is no room for morality and ethics in politics, and that these ideas 

should be abandoned in this realm. In the world of politics, treachery and betrayal is very 

common, and a principle that is often used by politicians to reach their goals. This is evident in 

the politics of Mu’awiyyah.  

On the contrary, Imam Ali (a) was never seen employing any such strategy or principle. In his 

letter to Malik b. Ashtar, he tell him to be careful regarding the oaths and promises that have 

been made, and that if they are violated, and trust no longer exists, nothing remains.  

This principle is completely rejected by Islam under all conditions.  
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2) The Principle of Transgression 

This is a principle in where you exceed limits and cross expected borders and lines. The Qur’an 

has forbidden transgression even in war with the polytheists ‘Fight in the way of Allah those who 

fight you, but do not transgress. Indeed Allah does not like transgressors.’ (Qur’an – 02:190). An 

example of transgression is attacking women and children during war. In the life of the infallible 

guides we see that they always advice against transgression; telling their companions to not 

bother women and children, to not obstruct water from the enemy, and if an enemy has fallen 

and can no longer fight, then to leave him.  

If we were to be asked if there is any situation in which transgression is permitted, we would say 

no. If the desired result of defeating the enemy or overcoming them has been affected, when the 

goal is to act purely for the sake of Islam, then what need is there to transgress boundaries. 

 

The Principles of Accepting Oppression & Seeking Mercy 

The principle of accepting oppression entails submitting to an enemy because of their power, 

while the principle of seeking mercy consists of begging and requesting mercy from oppressors. 

These are two principles we never see in the lives of the Prophet (s) and Ahlulbayt (a).  
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The Valid Principles 

Nonetheless, there are a set of principles that the Infallibles would employ, albeit it in relative 

ways. This is where the issue of relativity comes into play regarding certain situations. Below are 

this group of principles.  

 

Principles of Power and Exercising Force 

The principle of power is about being strong and powerful, but not for the sake of power itself, 

but to divert enemy plots. This power is not used to oppress the enemy, but to stay prepared in 

case the enemy try to attack, and to keep the enemy at bay. This principle is applicable as long as 

there is an enemy, and not for all times and places.  

 

Exercising force or power is a separate principle to possession of power itself. The Prophet (s) 

would employ this principle in some situations, specifically for cases where there was no other 

option. It is not an absolute principle but a relative one, and cannot be used in all situations. The 

Prophet (s) used it for the benefit of the non-believers or sinners, where force was needed to cure 

them, as a doctor occasionally has to take drastic action to save a patient’s life, even if the patient 

dislikes it or causes him initial discomfort at first.  

 

The Principles of Simple Living and Abstinence from Intimidation 
 

One of the principles that is absolute in one sense but subjective in another is the principle of 

simple living. This a principle adopted by the Prophet (s). Other infallibles and many 

10 
 



companions of the Prophet (s) have attested to this fact in the many sources we have available to 

us today. The Prophet applied this principle in all walks of his life.  

 

Another principle we see the Prophet (s) observing is abstinence from intimidation. Many rulers 

use intimidation tactics on their populations, some to the extent that they do not allow their 

people to think freely.  

 

The Prophet (s) influenced people through his efforts, energy and spirit, not through apparent 

things that beautify a person and effect the feelings of people. He did not control them through 

intimidation, but rather by capturing their hearts.  

 

This simplicity in lifestyle can also be seen in the life of Imam Ali (a) and the lady Fatima (a). It 

is enough to observe what the Prophet (S) and these two left behind in terms of possessions after 

their death to understand how simple their lives were.  

 

Employment of Means 

One of the things we must learn from the life and conduct of the Prophet (s) is how to employ 

and make use of the different tools available.  

A person must be a Muslim in terms of their goals, meaning that their goals must be noble, 

superior and godly. They must also be true Muslims when it comes to employing means and 

using available tools when trying to reach those goals.  

Some people are not Muslims when it comes to setting or having goals. Their goals are limited to 

food, drink, clothing and pleasures. All they think about is various ways to make their life more 
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enjoyable and comfortable. In short, their goals do not exceed those of an animal. They are not 

only unworthy of being called Muslim, but also cannot truly be referred to as human.  

A human must have higher goals than an animal based on their own potential, and to be a 

Muslim, a person’s goal must be achieving the pleasure of God.  

To achieve these lofty goals, humans must employ various tools and means. The question that 

arises is whether or not it is permissible to use any means, albeit unholy, to reach holy and divine 

goals. For instance, is it permissible to fabricate narrations to increase the faith of people? Is it 

allowed to lie to make people cry for Imam Hussain (a)? 

Some contemporary thinkers have presented ideas such as ‘the ends justify the means’. 

Similarly, some religious people have evidenced the narration about the people of innovation to 

argue this same principle. They have even given this a universal precedence as a law that allows 

any means for the propagation of religion and preservation of people’s faith.  

Among these claimants, extreme elements have gone as far as to question the stories mentioned 

in history, saying that they are not real, and the Qur’an has made them up to achieve a particular 

goal. This is an outrageous and completely false claim. They argue that the stories of the Qur’an 

have not been recorded in history – whilst ignorant of the fact that recorded history today is no 

older than three-thousand years, and anything before that is considered ‘pre-historical’.  

The infallibles would never adopt such a means which includes lying and fabricating to achieve 

their noble and pure goals.  
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Unfortunately, there are the likes of Abu Hurairah in history, who are considered by certain 

schools as a narrator of Prophetic traditions, but fabricated large amounts of Hadith.  

 

One of the reasons that Imam Ali’s (a) politics were difficult to bear for some were because he 

only made use of the most pure means and tools to achieve his divine goals. He did not stoop to 

the levels of his opposition (Mawiyyah).  

The Prophet (s), the divine guide, also did not accept this principle of the ends justifies the 

means.  

 

Using the Ignorance of People in Favour of the Religion 

Even though very few people would see a problem with using the ignorance, negligence and 

illiteracy of people to trick or fool them into accepting a correct or favourable belief. The 

Prophet (s) not only abstained from using unholy means, he also did not use the ignorance of the 

people to invite them towards God and himself (as His messenger).  

In fact, even when the opportunity presented itself for the Prophet (s) by chance, for example 

when his son passing away coincided with an eclipse, he did not allow the people to believe that 

the two events were connected. He did not even remain silent while the people developed these 

thoughts by themselves, but rather dispelled any misunderstanding. They began to think that the 

world was being affected due to the sadness of the Prophet (s) which in turn would have 
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increased their faith in him greatly, but this was not the way the Prophet wished to propagate the 

religion.  

We see that the Prophet (s) did not make use of the people’s weakness to promote the religion, 

because Islam is not dependent on these methods. This approach is for those who invite to a 

religion that is not based on intellectual proofs and logical bases.  

This idea of lying to promote the truth or invite to the religion is not permitted, and there is no 

desirability in keeping people ignorant.  

Mixing the falsehood with truth will lead to the destruction and distortion of the Truth.  

 

Important Questions  

If it is not permitted to use unlawful means to reach divine goals, then why did the Prophet (s) 

permit the Muslims to attack the Meccan trade caravans and take ownership of their possessions? 

Killing people in and of itself is wrong, why then is war allowed in Islam? 

In Islamic Jurisprudence, we establish the permissibility of a necessary lie which protects the 

greater good.  

All of these situations prove that Islam allows the use of unlawful or unholy means to reach lofty 

and divine goals!  

The answer to these is that firstly it is a mistake to believe that being a biological man is enough 

to make a person’s property and life sacred. Although according to biology, there is no 
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difference between Abu Dhar and Mu’awiyyah. However, when discussing the reality of 

humanity and being human, we are not looking at the biological criterion. The criterion is 

humanness and humanity, which is above just the biological definition of what it means to be a 

man. It is for this reason that sometimes a biological human can become inhumane according to 

the standards of humanity.  

A person who rebels against monotheism, justice, goodness is no longer honourable or a carrier 

of sacred life.  The life and possessions of such a person have no value. Hence, when the 

Muslims were permitted to attack the caravans of these inhumane beings, they were not 

committing an unholy or unlawful act, or one that is evil.  

Similarly, we are faced with the issue of important and more important. When dealing with 

individual or social rights, it is not seen as disliked or evil to lie when trying to save a person’s 

life, this act is in no way condemnable. It is not the same as lying about the truth or fabricating 

evidence to make people believe in something, which if they later find out is false, can result in a 

loss of faith. It is not permitted to use lies and deceit in the path of propagating the religion.  

 

The Importance of Propagation and Conditions for a Propagator  

ًرا َوَنذیًرا  یا َأیَُّها النَِّبيُّ ِإّنا َأرَسلناَك شاِهًدا َوُمَبشِّ

O Prophet! Indeed, We have sent you as a witness, as a bearer of good news and as a warner 

 َوداِعًیا إَِلى اهللاَِّ ِبِإذِنِه َوِسراًجا ُمنیًرا

And as a summoner to Allah by His permission, and as a radiant lamp. (Qur’an – 33:45-46) 
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One of the important teachings from the life of the sacred conduct of the holy Prophet (s) is the 

method of inviting to the Truth and how to present and deliver the Truth to the people. The issue 

of propagation, guidance and instructing the people is in reality a matter of igniting movement in 

them towards God.  

 

At first, this may seem like a simple to task to many, however, if we look at how the Qur'an 

presents the topic of propagation and the importance given to it, we understand the difficulty and 

seriousness of the task.  

 

Many ideologies can instigate movement in man towards an objective, however, the essence of 

the objective must be examined and analysed as to which of these goals are difficult to spark 

movement towards, and which are easier. Driving man towards his personal objectives, or lowly 

desires is not so difficult, since it falls under the scope of his personal wants. Even inviting him 

to understand his true rights as a human is not so difficult as compared to the major role of the 

prophets, although this is one of the minor tasks taken upon by the prophets in their work.  

 

The larger plan of the prophets is to move man from the state of himself towards the ultimate 

truth. To release man of himself and make him reach God. Meaning that it is possible to make 

man turn against himself and challenge his intentions, ideas and actions. This is called 'Tawbah' 

(turning back/repentance). This is a highly difficult task, and if someone was able to compete 

with the prophets in their performance in this task, then we could afford them value.  
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When the Prophet Musa received his first revelation and was told to announce it to Pharaoh, he 

felt that it was such a great responsibility that he supplicated 'My Lord! Expand for me my 

breast'. In essence he was asking God to increase the capacity of his soul to complete this ask 

successfully. He continued by supplicating 'Make easy for me my affair'. He also prays to God to 

make his words understandable 'that they may understand my message' so that he is able to fulfil 

his divine task.  

 

Possessing a large capacity is one of the conditions for this task of propagation in the way of 

Truth. Musa (a) prayed for an increase in his capacity so he could better perform the duty, 

however, the Prophet (s) is told that this capacity was given to him; 'Did We not open your breast 

for you.' The Prophet is also told 'Indeed, soon We shall cast upon you a weighty word.' This 

weighty word is a word of deep content and difficult to propagate. It can only be done by the 

truly capable.  

  

The Qur'an has presented the conversations between God and the prophets so that we can truly 

see and understand the difficulty involved in propagation of truth.  

 

It also worth noting here, after mentioning the story of Musa (a), that he also asked God to 

appoint his brother Harun as his vizier and aider in his mission. At the same time we have the 

famously recorded tradition in both Shia and Sunni books that the Prophet (s) told Imam Ali (a) 

that his position to the Prophet is like that of Harun to Musa. This means that Ali (a) was also the 

aider of the Prophet (s) in his divine mission.  
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One of the reasons that this act of spreading the message is so difficult is that it is related to the 

intellect. It is a message to the thoughts and rational mind. It must be presented in a way that it 

infiltrates the intellects of people, since that is where the true audience of the Prophetic message 

lies. This is greater than sensual or emotional understandings. Unfortunately, in the distorted 

version of Christianity we see that their priests now separate matters of faith from the intellect - 

this is a deviation.  

 

The Qur'an has made its path clear. The path of the Qur'an is invitation to God. It invites to an 

issue that must be accepted by the intellect; through evidence, sound argumentation and logical 

truths.  

 

Nonetheless, it is not enough for the message to penetrate the intellect; otherwise philosophers 

would also be successful like the prophets. The divine message must be accepted by the intellect 

and then reach the depths of the human soul. It must take over the entirety of its audience’s 

existence. This is the work of prophets. The messengers offer their message in short and clear 

words, that they are understood and appreciated by all classes in society, each one at their own 

level, and in accordance with their individual capacities.  

 

One of the crucial points in propagation is to refrain from speaking without knowledge. If the 

propagator does not know the answer, or is unaware of a subject, they should admit so in the 

most clear of ways, and say they do not know.  
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The Prophet (s), even with all his knowledge, said 'nor am I one of those who impose 

themselves.' (Qur’an - 38:86). Meaning that he is only there to deliver the reminder and message, 

accepting is up to the audience.  

 

Method of Propagation  

In the verse quoted earlier we read, ‘O Prophet! Indeed, We have sent you as a witness, as a 

bearer of good news and as a warner’. We want to briefly touch upon the idea of ‘bearer of good 

news’ and ‘warner’ as mentioned in this verse.  

Give good news is a form of encouragement. It is one way to encourage a person to perform a 

task, by giving glad tidings.  

Another method is warning and cautioning. Warning differs from frightening. When you warn a 

person, you make them aware of the dangers of their decision or action, explaining to them that it 

can be harmful for them.  

In essence, giving good news invites a person, while warning pushes them away. Both of these 

elements are important for man, but neither suffices alone; both must exist.  

It is a mistake for propagators to depend heavily on warning and not on bearing good tidings, 

which is very important – possibly more so than cautioning. This may be why God mentioned 

the Prophet (s) was a bringer of good news before saying he was a warner. Regardless, in 

inviting people, both must exist.  
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Other than the above to actions, we have a third action that is Tanfīr (تنفیر), meaning to make 

someone/something run away. We often mistaken warning with chasing away. Instead of slowly 

directing a person from behind, we quickly make then run away.  

Sometimes certain actions are done in a way that the observing or receiving person begins to hate 

those actions, and runs away from them. This is a psychological state linked to the soul.  

According to history, when the Prophet (s) sent Muāzh b. Jabl to Yemen to invite the people and 

propagate the message of Islam for them, he advised him:  

 

ْر َو الُتَنفِّْر  یا ُمعاُذ َبشِّ

O Muāzh, give them good tidings, and do not make them run away or despise [Islam].  

 

The foundation of the invitation must be good news, and it must be presented in a way that 

people are not turned away hating the message.  

It is important to note that the Prophet (s) did not tell him to 'not warn', since this is an order of 

the Qur'an and a method used by the prophets themselves. It is necessary that the invitation 

include warnings, but the approach should be such that the people are not put off the message.  

 

The soul of man is extremely delicate and reacts very quickly to different scenarios. If a person 

does something to bring pressure and stress upon his own soul (let alone the soul of others), his 

soul will quickly show a reaction and turn away from that thing. This is the same reason why we 

have been told to only worship the amount that our soul can handle. If you force worship on 
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yourself (non-obligatory), your soul will gradually begin to resent worship. The state of the soul 

has been given great importance in Islam, and attention has been drawn to it in various traditions 

of the Infallibles.  

 

It is said that one of the conditions of Prophethood is that the messenger should not have any 

attribute, even a physical ailment that would drive people away and disgust them. A physical 

ailment has no impact on the perfection of a person's soul, but nonetheless, the Prophet (s) 

should not have such a handicap, because of his position as a propagator that invites people to 

truth.  

 

Excessive aggressiveness, criticism and condemnation also have similar effects. Criticism is 

good and useful, because it can help drive a person to improve, however, if done excessively, it 

can turn a person away and make them resentful.  

 

The Prophet (s) told his messenger to Yemen, Muāzh, to not make the religion seem difficult to 

the people. Islam has alternative rules for situations where an act is notably difficult or harmful 

for a person. In reality, the religion is an easy religion.  

 

ْهَلِة ْمَحِة السَّ ریَعِة السَّ  ُبِعْثُت َعَلی الشَّ

I was sent with an easy and lenient religion. (Al-Kafi, v. 5, p. 494) 
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Conditions of a Propagator  

 

 الَّذیَن یَبلِّغوَن ِرساالِت اهللاَِّ َو یْخَشْوَنُه َو الیْخَشْوَن اَحدًا االَّ اهللا

Those who deliver the messages of Allah and fear Him, and fear no one except Allah, and 

Allah suffices as reckoner. (Qur'an - 33:39) 
 

A real propagator meets two conditions: 

1. Fears God. 

2. Does not fear anyone or thing other than God. 

 

Elsewhere in the Qur'an it says:  

 انَّما یْخَشی اهللاََّ ِمْن ِعباِدِه اْلُعَلماُء

Only those of Allah’s servants having knowledge fear Him. (Qur'an - 35:28) 

 

The fear being spoken about in this verse is one mixed with humility which impacts the abilities 

of a person. A propagator for God has this humility and fear of God, and dares not oppose Him 

in the slightest way. He has no courage or spirit to disobey God and is completely humbled in 

His presence at all times. However, in relation to other than God, the divine messenger has the 

utmost courage and dare.  
 

 

The Prophet (s) enjoyed this quality in its most perfect form. He stood firm and did not give in, 

remaining steadfast in his mission.  
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Reminder/Remembrance  

One of the points related to propagation and invitation to Islam is the usage of the word Dhikr (

  .by the Qur’an, which means a reminder (ذکر

In the Qur’an, two concepts have been mentioned close together, to contemplate (تفکر) and to 

remember (تذکر).  

To contemplate is to uncover that which we do not know. The act of deliberating to attain 

knowledge or information of that which we lack. The Qur’an invites to contemplation.  

To remember is to recall that which we knew previously. There are many thing in the innate 

nature of man, or his previous learning that he becomes unmindful and forgetful and requires 

attention to be drawn towards it so he can remember.  

In conclusion, it can be said that man has two states: 

● Ignorance and Absence of Knowledge 

● Forgetfulness and Negligence  

In reality, a person in the second state is informed or knowledgeable, but has temporarily been 

overcome by a state that has become an obstacle between him and his information/knowledge.  

An ignorant person must be called towards contemplation while a heedless and forgetful person 

must be invited to remember. Most people are heedless rather than ignorant.  

This is why the Prophet (s) is told awaken the sleeping conscious of people and remind them of 

what they know. Part of faith is the awakening of the sleeping conscious in man. 
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Faith Can Not be Forced m 

Islam does not accept that faith can be forced. That which the Prophets wanted was faith, not 

apparent Islam or the simple outward expression of Islam. Faith is belief, a leaning or inclination, 

and attachment. These things cannot be forced upon a person, as they are matters of the heart. 

The heart cannot be forced to feel something or believe in it.  

If you wish to increase the faith of people, the way is not through force and pressure, but rather 

the use of wisdom and beautiful admonition. If we awaken the sleeping conscious through 

wisdom and good advice, the person will begin moving themselves.  

We see in the lives of the infallibles that even when they were insulted, they responded kindly 

and did not allow their companions to treat the perpetrator in an ill manner. 

 

The Conduct of the Prophet (s) and the Speedy Spread of Islam 

وا ِمْن َحْوِلَك َفاْعُف َعْنُهْم َو اْسَتْغِفْر َلُهْم َو شاِوْرُهْم ِفي اْألَْمِر َفِإذا ا َغلیَظ اْلَقْلِب َالْنَفضُّ َفِبما َرْحَمٍة ِمَن اهللاَِّ ِلْنَت َلُهْم َو َلْو ُكْنَت َفظ 

لیَن ْل َعَلى اهللاَِّ ِإنَّ اهللاََّ ُیِحبُّ اْلُمَتَوكِّ   َعَزْمَت َفَتَوكَّ

It is by Allah's mercy that you are gentle to them; and had you been harsh and 

hardhearted, surely they would have scattered from around you. So excuse them, and plead 

for forgiveness for them, and consult them in the affairs, and once you are resolved, put 

your trust in Allah. Indeed Allah loves those who trust in Him. (Qur’an – 02:159) 
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The speedy spread of Islam is one of the most important issues of history. Christianity and 

Buddhism have also spread widely across the globe; however, the speed in which Islam spread 

distinguishes it from other religions and faiths.  

One of the most important causes for the speedy spread of Islam is the Qur’an itself; with its 

immaculate, outstanding and enlightening content along with its unique style.  

The second most important cause for the speedy spread of Islam is the character and efforts of 

the holy Prophet (s). Even after his demise, the history of the Prophet’s (s) life continued acting 

as an agent for the growth of Islam.  

God said to the Prophet (s), ‘It is by Allah's mercy that you are gentle to them; and had you been 

harsh and hardhearted, surely they would have scattered from around you. So excuse them, and 

plead for forgiveness for them, and consult them in the affairs, and once you are resolved, put 

your trust in Allah.’  

This verse highlights some of the important conditions of a good leader and propagator: 

● Gentleness. However, this gentleness is in personal and individual issues. When it comes 

to matters of religion and God’s law (and implementing them), the Prophet is strict and 

clear. When dealing with issues related to how he is treated or when speaking to various 

classes of people, he was very gentle. 

● Consultation and taking counsel. Although he did not need consultation or the advice 

of others, he still requested it, so that he could establish it as a principle. He set a 

precedence for all rulers and heads of communities and societies. Consulting and seeking 
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counsel with his companions and community. This consultation took place before making 

a decision.  

● Firmness in decisions and trust in God thereafter. After the Prophet (S) made his 

decisions, he was steadfast in them, put his reliance in God, and continued his work.  

 

Inviting people to Islam cannot be done through force and intimidation; it must be done gently 

and wisely. Islam is a religion of the sword, but only in defending itself against enemies, not in 

propagation. Force may only be used to get rid of any obstacles in the way of people learning 

about God’s word and being enslaved by false ideologies or beliefs. It cannot be used to bring 

about faith itself.  
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